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THE STORY SO FAR

The main argument of Solzhenitsyn's Two Centuries Together is that the 'Jewish problem' - the problem Russia faced when it incorporated a large Jewish population with the partitions of Poland at the end of the eighteenth century - was a real problem, not just a fiction got up by anti-Jewish prejudice. That is to say that without necessarily ascribing badness to either side (though without denying the existence and importance of badness) the two peoples had interests which, perfectly legitimate in themselves, brought them into conflict. 

Something like this approach seems to have become generally accepted in the English language literature on the subject since the pioneering research of Hans Rogger in the University of California, Los Angeles and John Klier in University College London. Klier in an obituary for Rogger, sums up the approach Rogger (himself a Jewish refugee from Nazi Germany) was challenging as follows:

'It is important to remember the overwhelming consensus that ruled the realm of Russian Jewish history in 1973 when Rogger published a short article in the Wiener Library Bulletin entitled 'The Jewish Policy of Late Tsarism: A Reappraisal'. The established view was shaped by the work of the great Russian Jewish historian Shimon Dubnov, whose History of the Jews in Russia and Poland (3 vols, Philadelphia, 1916-20) was to be found in every academic and popular library. Dubnov's depiction of Russian rule over the Jews was a perfect illustration of what Salo Baron would later decry as the lachrymose interpretation of Jewish history. According to Dubnov, Russian policy towards the Jews had been hostile from the very start of Russian rule over the Polish Jews, who came into the Empire as a result of the partitions of the Polish-Lithuanian Commonwealth. The initial begrudging toleration was no more than a cruel Muscovite face hidden behind the mask of 'enlightened St Petersburg'. Russian policy was dominated by 'traditional Russian religious anti-Semitism', which was intent on the destruction of Jewish religion and culture. The first objective was pursued by a concerted policy of coerced conversion to Christianity, exemplified by the recruitment law of 1827, which drafted under-age recruits into the Russian army and then, by force and guile, converted them to Christianity. The second objective - assimilation - was pursued through a policy of sham Haskalah, the Jewish enlightenment movement which sought the rapprochement of Christians and Jews in a neutral society. The educational policies pursued by the Russian state sought to strip the Jews of any national feeling and - ultimately - to convert them.'

This is also of course the consensus Solzhenitsyn was challenging.

According to a review of John Klier's own book Russian Gathers her Jews: 'Contrary to traditional assessments, Klier argues that the Jewish Question arose as a secular socio-economic problem and as relatively uninformed by religious intolerance or Judeophobia. ... Klier concludes that the Russian tendency to attempt to reorder Jewish life, based on then modern ideas of reform and enlightenment, along with attempts to restrict Jewish activity to protect the peasantry were the animating force of Russia's Jewish policies in the years 1772-1825.'
 

Solzhenitsyn's old enemy Richard Pipes reproaches Solzhenitsyn with not knowing the English language literature - he never really got a command of the English language and so far as I know he never used Rogger or Klier as sources. But he might have found them interesting if he had known about them.  

Solzhenitsyn's ambition is to give due expressions to both sides in the conflict but, as might be expected, he understands the Russian side better, a feeling strengthened by the fact that in terms of Russian society itself, he has more sympathy for the peasant farmer than for the businessman. With regard to the Jewish interest he seems torn between an admiration for Jews who identify fully as Russians of the hebraic faith, and for Jews who remain faithful to their religious idea in all its integrity, awkward as that might be for a host nation. The solution is to be found in the distinct Jewish state, in Israel. His enthusiasm for Israel (and apparent absence of any sympathy for the native Arab population) is a redeeming feature in the eyes of those who, as we have seen in previous articles, were keen to accuse him of anti-semitism.

The last article in this series discussed the position of the Jews in Poland, prior to their incorporation into the Russian Empire. In Poland, they had a recognised status as a distinct people with its own law, culture and principles, a system perhaps analogous to the 'milliyet' system in the Ottoman Empire. To a large extent they ruled themselves, organised in distinct communities - the kahals - under the direction of the richest, most influential members of the community acting in conjunction with the Rabbis. They also had an economic function that was recognised and appreciated, at least by the ruling class, the aristocracy. It was essentially the role of a middle class, of a bourgeoisie, without pretensions to political power. The economic functions, supply of goods and services, necessary to the functioning of the society were in the gift of the aristocracy who leased them out. The literature I've seen seems to suggest, improbable as it might seem, that they were leased almost exclusively to Jews. To quote Hans Rogger:

'When the Russians in 1772, 1793 and 1795 took from Poland the provinces that were later to form the bulk of the Pale of Permanent Jewish Settlement, they found large numbers of Jews living as merchants and traders in the countryside, playing a part in nearly every transaction that peasant and lord had with the outside world and with one another. Only thirty per cent of Polish Jews in the eighteenth century were engaged primarily in trade and commerce, but nearly all retail trade was in their hands, as was buying up of agricultural produce and the sale of liquor in the countryside. They were the nobles' agents and sometimes the managers of their estates; and so frequently did landowners lease or farm out to them the subsidiary branches of the manorial economy - fish ponds and grain mills, distilleries and taverns, dairies and orchards, forests and ferries, the sale of salt, vodka, and other gentry prerogatives - that in some regions the word leaseholder, arendator, had become synonymous with Jew.'

This system may have suited Catholic landowners and Jews but it hardly suited the mainly Orthodox peasantry. There may be a comparison to be made between the Orthodox peasantry in Poland and the Catholic peasantry in Ireland both having being out of religious sympathy with their own landowning class. The mid seventeenth century Khelmnitsky rising, a Cossack-led Orthodox revolt, took the form of a massacre of both Poles and Jews and resulted in the incorporation of Kiev and a large part of what is now Eastern Ukraine - after a spell as a 'Cossack hetmanate' - into the Russian Empire. As I argued in my last article it also saw a degeneration of the position of the Jews in Poland itself, including the areas taken by the Empire in the late eighteenth century. Essentially they had lost control of what might be called the 'commanding heights' of the capitalist economy. The communities were much poorer than they had been and consequently more anxious to exploit what resources remained to them to the utmost.

FIRST ENCOUNTER

The traditional Russian policy with regard to Jews, at least since the late sixteenth century (Ivan IV), was simply not to tolerate their presence. From the moment when Kiev was taken from Poland Jews were expelled from the city. In 1727, Catherine I, Peter's wife and successor, expelled them from Ukraine and in 1742 Elizabeth I, Peter's daughter (very early in her reign, which began in 1741) expelled them from all her territories. Solzhenitsyn argues that these were shortlived and ineffective measures but it is nonetheless obviously significant that this was the policy. With regard to Elizabeth I, one of the greatest of Russian rulers, Poliakov says:

'In 1743, the governing senate submitted to Elizabeth Petrovna, Peter the Great's daughter, a detailed report pointing out the profits that the imperial treasury could gain if Polish Jews were admitted to the fairs in Kiev and Riga. The Empress's response was brief and peremptory: "From the enemies of Christ I do not wish to draw either interest or profit" she wrote with her own hand on the margin of the report."

Even after the Polish partitions, when the Russian government had to accept responsibility for a large Jewish population, Jews continued to be excluded from Russia itself, albeit with increasing exceptions through the nineteenth century to 1917. This needs to be borne in mind when we come to the pogroms of the late nineteenth century. Often called 'Russian' pogroms they in fact occurred in Ukraine, Byelorussia and Moldova (Bessarabia). There is a question here which I think Solzhenitsyn doesn't sufficiently discuss. The 'Jewish problem' faced by successive Russian administrations in the early days was largely a matter of the triangular relationship between landlords, peasants and Jews, the latter playing the role of middlemen between the other two. But what sort of landlords? Still Catholic Poles? And what sort of peasants? Presumably Orthodox, but could they be described as Russians?

In his book The Education of a true believer, Solzhenitsyn's friend Lev Kopelev (the model for Lev Rubin in In the First Circle) describes his upbringing as a Russified Jew in Kiev in the pre-revolutionary period, and his own liking for Ukrainian culture and the celebration of all things Ukrainian that marked the Komsomol in the 1920s. But the differences among the different peoples of the area were still very much alive:

'My brother and I spoke to each other in German. But out in the yard and on the street and at school it was known that we came from a Jewish family. Unfriendly boys yelled at us: "German, German, sausage man/ride a horse as fast as you can./He got on a horse without a tail/ and rode it backward as fast as a snail." Or "Lousy yid, caught alive, number five,/ on a rotten post crucified." "Yid dope,/ he runs on a rope."

'Picking on others of different nationalities, the kids would holler: "Dirty Uke, dirty Uke,/ good for a poke, good for a joke!" And they would hear the answer: "Russky, Russky, you're the joke,/ why don't you go and climb an oak./ Go down the road - puff up like a toad!" Or "Polack, Polack,/ ate a toad under a rock."'

And later:

'In the terrible, famine-stricken spring of 1933 I had occasion to be in several Ukrainian villages and in several Russian villages during the course of one week. They were all in the Volchansky district, several kilometers apart. For over a hundred years, since the time of the Arakcheyev military settlements
 they had been each other's neighbours. And yet, among the many oppressive and sad memories of those days, such conversations as these stuck in my memory:

'A peasant woman, no longer young, but even in her pallid, edema-swollen face you could see that she had been very handsome, was saying that she would not permit her son to marry a young woman from the neighbouring Ukrainian village.

'"I won't let that Uke girl in my cabin - she's unkept, unkempt, unclean. It's all a show with them: they whitewash their huts and dress up on holidays. Just like the gypsies. But take a look under their ribbons, their beads and what do you find? Lice, and nits besides [...]"

'She spoke with conviction, certain of her righteousness.

'But the next day in the Ukrainian village, I listened to the same elderly, commonsense wives and mothers. In every family there were swollen bellies, people dead of starvation, but neither enervation nor grief could weaken in them the bias, the suspicion, the ill will toward their neighbours.

'"If my son takes a Russky girl, he can go live in the home of his father-in-law. I swear I won't live under the same roof with her. Those Russkies live like pigs: their huts aren't whitewashed, never swept, cockroaches everywhere, bedbugs ..."'

It could be that in the late eighteenth century the Ukrainian or Byelorussian peasant was as foreign to the Russian administrator as the Polish landlord. 

The first instinct of the Russians taking charge of the new territories seems to have been to want to change as little possible. John Klier writes: 'A decree issued to the inhabitants of the newly established Russian province of Belorussia, over the name of Z.G.Chernushev, governor general of the new province, singled out the Jews, promising them freedom of religion, the confirmation of their existing property rights, and the continuation of their own courts and tribunals.'

But he continues:

'Significantly the kahal itself was not even mentioned. The Russian government seems to have had very little understanding of exactly what it was confirming and guaranteeing. On future occasions, and as late as 1799, the central government, in the person of the Senate, would admit that it did not know the legal basis upon which Jews were still exercising important prerogatives such as the administration of internal justice and civil litigation, in various parts of the empire.'

The assumption then was that the Polish principle that the Jews were to be treated as a single, self-governing legal entity administering its on affairs through the kahals, would continue. In 1781, however, as part of a general policy of encouraging the development of a commercial middle class, Jews were first allowed and then required to enrol in the official urban classes concerned with such matters as foreign trade, banking, artisan activities. Klier comments:

'Increasingly, however, the government began to impose a new unitary concept by viewing all Jews as urban dwellers, enrolled in the appropriate urban class. But the majority of Russian Jews could not be placed within these classes. They failed to meet the necessary residency requirements, which assumed residence in the municipality. While all Jews were indeed enrolled on the census books of the nearest urban centre, they frequently lived in the countryside on the estates of noble landlords, engaged in leaseholding, stewarding and middleman activities connected with the estates and with the attached peasant villages. Specifically, they leased out the numerous prerogatives that accrued to a noble estate - for example, the monopolies on the sale of products such as salt, the control of vital resources such as grain mills or fish ponds, and the right to collect tolls on roads. Many Jews leased the important right of distilling alcohol, and often served as village tavernkeepers. (It should be noted, however, that despite Russian literary stereotypes, not all Jews were tavern-keepers, nor were all tavern-keepers Jews.) To this occupation was joined the ancillary function of village moneylender. None of these pursuits was associated with the customary activities of the Russian kupechestvo or meshchanstvo.' (p.509 - Klier explains that meshchanstvo 'comprised those city residents who had a yearly income of less than 500 rubles and who were engaged in trade or handicrafts in the broadest meaning of these terms.' The kupechestvo or 'merchants' had an income of more that 500 rubles and were further divided on the basis of income in three 'guilds' with differently defined rights).

Finally (with regard to the policy of Catherine II, 'the Great') in the 1790s special arrangements, favourable and unfavourable were made for the Jew. Although still officially designated as towndwellers, a passporting system was introduced to allow them to continue their activities in the countryside. As members of the official urban classes, their right to take part in urban administrative structures was confirmed, but unlike other members of the urban classes, they were not allowed to move outside Byelorussia without a special imperial permission. The 1906 Jewish Encyclopaedia, frequently used as a source by Solzhenitsyn, sees this as the beginning of the 'Pale of Settlement' which was to become a major source of grievance throughout the nineteenth century:

'The Pale was first established in 1791, when the White-Russian Jews, who had passed under Russian rule (1772) at the first partition of Poland, were forbidden to join merchant or artisan gilds in governments other than those of White Russia ... With the successive partitions of Poland the Pale was enlarged by the addition of governments wherein Jews lived in great numbers. In 1794 it included those of Minsk, Izyaslav, Bratzlav, Polotzk, Moghilef, Kiev, Chernigov, Novgorod-Syeversk, and Yekaterinoslav, and the territory of Taurida. To these were soon added the Lithuanian governments of Wilna and Grodno; and in 1799 the Pale was further augmented by the addition of Courland.'
 

Rather than being a new principle, however, this looks to me like a simple continuation of the old principle of restricting the Jewish presence in the Russian heartland. 

The 1790s policy of distinct legislation concerning the Jews was continued when in 1794 they were required to pay double whatever the normal tax rate was for their particular estate. They were also required to pay a separate tax in lieu of military service. This latter is ambiguous. Klier says 'the motivation of the law did not reflect favourably upon the Jews. Rather, it probably derived from the assumption, common at that time in Western Europe as well, that the Jews could not be trusted to serve with loyalty or efficiency in the armed services.' (p.516). But in another article, he says 'During the same period (the 1790s - PB) the Jews were granted special privileges such as exemption from personal performance of military service.'
 When later (in 1827) conscription was imposed it was a very hard burden given the importance of being part of a community bound together by a very demanding religious discipline.

Solzhenitsyn, always anxious to sweeten the pill, points out that the double tax was also imposed on Christian 'Old Believers' and, also as usual with his accounts of legislation unfavourable to Jews, that it wasn't very rigorously applied, a view confirmed by the account on the Orthodox Jewish website, www.chabad.org: 'Fortunately these measures were not always put into strict practise.'
 As we shall see, it was lifted in 1804.

PROTECTING THE PEASANTS

None of this implies any particular concern with the wellbeing of the peasantry. This - the perceived need to protect the peasantry against Jewish exploitation - was to become a major theme in Russian-Jewish relations throughout the nineteenth century. Its first major expression was the report submitted in 1800 to the Tsar Paul I by Senator Gavrila Derzhavin.

Paul had succeeded to the throne after Catherine died unexpectedly in 1796 following the second and third partitions of Poland (1793 and 1795) which brought a large further influx of Jews into the Russian Empire. Soon after Paul's accession a devastating famine broke out in Byelorussia and Derzhavin (who had previously been asked by Catherine to look into the condition of the Jews) was commissioned to report on the causes.

D.S.Mirsky's History of Russian Literature ('first published in London in 1927 and which has been a bible for student generations ever since'
) calls Derzhavin 'the greatest poet of the century, one of the greatest and most original of all Russian poets ... His philosophy is a joyous and avid epicureanism that does not deny God but admires Him quite disinterestedly. He accepts death and annihilation with a manful thankfulness for the joys of ephemeral life. He combines in a curious way a high moral sentiment of justice and duty with the resolute and conscious decision to enjoy life to the full. He loved the sublime in all its forms: the metaphysical majesty of a deistic God, the physical grandness of a waterfall, the political greatness of the Empire, of its builders and warriors ...'

The Jewish website chabad.org, on the other hand, not questioning Derzhavin's greatness as a poet, says: 'Unfortunately for the Jews, Derzhavin was no friend of the Jews. He was altogether a proud and hard man, with a bad temper. He was extremely selfish and was interested in his career and success more  than in anything else. For the Jews he had nothing but contempt ... It was in June, 1800 that Derzhavin was ordered on his new investigation [of the famine in Byelorussia] and after several months he came to Vitebsk to write his report. In October he returned to Petersburg with his report, which he called "Opinion" (in Russian Mnenie).

'Although the original complaints about the famine were directed against the estate owners, and the emperor's order mentioned nothing about investigating the Jews, Derzhavin had immediately decided that it was the Jews' fault and he was determined so to report. He only needed certain "facts" to make a case against the Jews, and his main purpose was to collect such information as would be most damaging to the Jews ...

'Derzhavin blamed the famine on the Jews and recommended that the Jews be expelled from the rural areas, should not be allowed to rent inns, make and sell spirits, and other measures restricting Jews.'

The interest of chabad.org is that it is the website of the Lubavitch Jews. Solzhenitsyn generally avoids discussion of specifically religious matters but it is surely interesting to note that the formation of this most important movement of hasidic Jews coincided with the Polish partitions. The first Rebbe of the chabad movement was Rabbi Scheur Zalman, Maggid (preacher) of his home town, Liozna, near Vitebsk, incorporated into the Russian Empire in the 1772 partition.
 According to the chabad.org account, Derzhavin's nefarious project was defeated by Rabbi Schneur Zalman, largely through his connections with people in high places:

'Rabbi Schneur Zalman had seen to it that Derzhavin should receive good opinions about the Jews. Many estate owners and members of the loca authorities had promised Rabbi Schneur Zalman to be fair, and to speak favourably of the Jews. But Derzhavin ignored almost all the favourable things he had heard about the Jews. He made only one exception, mentioning in his report that Prince Lubomirsky, a prominent nobleman and estate owner in White Russia, declared that the Jews were very helpful to him in the management of the estates and were generally useful to the population at large. (Prince Lubomirsky was an admirer of Rabbi Schneur Zalman and after Rabbi Schneur Zalmnan's second arrest and acquittal
 invited the Rabbi to settle in the town of Liadi, which belonged to the Prince).'

A FANCIFUL PARENTHESIS?

Paul I was assassinated in 1801. His son and successor, Alexander I, was present in the building where the assassination occurred and the assassins were never punished. Paul was said to have been mad, but a Russian Orthodox website, arguing that he should be recognised as a Saint, gives this alternative explanation for the murder which, although not strictly relevant to the subject under discussion, I can't resist sharing:

'The forces of dark feared the influence of God's anointed king on the fate of nations. A conspiracy arose, at the head of which stood several high officials and embittered officers who dreamed of liberties. The Emperor's orders began to be distorted to the point of becoming unrecognisable. The conspirators very cunningly influenced the society of the capital city against the monarch. The headquarters for the conspiracy became the salon of Zherebtsova, sister of the three Zubov brothers who would be the future murderers, while at her back stood her "friend," English Ambassador Sir Charles Whitworth. Lopukhin
 testifies that the participants in the murder received two million pounds in English gold through Zherebtsova. The Tsar's treaty with Napoleon for a march on India, which would have undermined British colonial power, was his death sentence. The conspirators openly declared that the interests of England were dearer to them than the interests of Russia.

'By March 1801 the conspirators' exacerbation reached a high point, and they decided to commit regicide. Tsar Paul I was brutally murdered in the night of 11th to 12th March 1801. Napoleon commented on the event thus: "Without the death of Tsar Paul, England would have been lost."'

DERZHAVIN'S MEMOIR

Following Solzhenitsyn's account:

'The famine, as Derzhavin confirmed, was unimaginable. He writes "when I arrived in White Russia, I personally convinced myself of the great scarcity of grain among the villagers. Due to the very serious hunger - virtually all nourished themselves from fermented grass, mixed with a tiny portion of meal or pearl barley - the peasants were malnourished and sallow like dead people. In order to remedy this, I found out which of the rich landowners had grain in their storehouses, took it to the town centre and distributed it to the poor; and I commanded the goods of a Polish Count, in view of such pitiless greed, to be yielded to a trustee ...

'Derzhavin discovered that the jewish schnapps distillers exploited the alcoholism of the peasants: "After I had discovered that the jews from profit-seeking use the lure of drink to beguile grain from the peasants, convert it into brandy and therewith cause a famine, I commanded that they should close their distilleries in the village Liosno [Rabbi Schneur Zalman's town - PB] ... I informed myself from sensible inhabitants, as well as nobles, merchants, and villagers, about the manner of life of the jews, their occupations, their deceptions and all their pettifogging with which they provide the poor dumb villages with hunger; and on the other hand, by what means one could protect them from the common pack and how to facilitate for them an honourable and respectable way out … to enable them to become useful citizens.

[...]

'Derzhavin begins by establishing that the agricultural economy was in shambles. The peasants there were "lazy on the job, not clever, they procrastinate every small task and are sluggish in field work." Year in, year out "they eat unwinnowed corn: in the spring, Kolotucha or Bolotucha from eggs and rye meal," in summer they content themselves with a mixture of a small amount of some grain or other with chopped and cooked grass. They are so weakened, that they stagger around." 

'The local Polish landlords "are not good proprietors. They do not manage the property themselves, but lease it out, a Polish custom. But for the lease there are no universal rules protecting the peasants from overbearing or to keep the business aspect from falling apart ... Many greedy leasers, by imposing hard work and oppressive taxes bring the people into a bad way and transform them into poor, homeless peasants.'' This lease is all the worst for being short-term, made for 1-3 years at a time so that the leaser hastens "to get his advantage from it … without regard to the exhausting" of the estate.

'The emaciation of the peasants was sometimes even worse: "several landlords that lease the traffic in spirits in their villages to the jews, sign stipulations that the peasants may only buy their necessities from these leasers [triple price]; likewise the peasants may not sell their product to anyone except the jewish lease holder… cheaper than the market price." Thus "they plunge the villagers into misery, and especially when they distribute again their hoarded grain … they must finally give a double portion; whoever does not do it is punished … the villagers are robbed of every possibility to prosper and be full." 

'Then he develops in more detail the problem of the liquor distilling. Schnapps was distilled by the landlords, the landed nobility [Szlachta] of the region, the priests, monks, and jews. Of the almost million jews, 2-3,000 live in the villages and live mainly from the liquor traffic. The peasants, "after bringing in the harvest, are sweaty and careless in what they spend; they drink, eat, enjoy themselves, pay the jews for their old debts and then, whatever they ask for drinks. For this reason the shortage is already manifest by winter … In every settlement there is at least one, and in several settlements quite a few taverns built by the landlords, where for their advantage and that of the jewish lease-holders, liquor is sold day and night … There the jews trick them out of not only the life-sustaining grain, but that which is sown in the field, field implements, household items, health and even their life."

[...]

'In the second part of the Memorandum, Derzhavin, going out from the task given by the Senate, submitted a suggestion for the transformation of the life of the jews in the Russian Kingdom, not in isolation, but rather in the context of the misery of White Russia and with the goal to improve the situation. But here he set himself the assignment to give a brief overview of jewish history, especially the Polish period in order to explain the current customs of the jews. Among others, he used his conversations with the Berlin-educated enlightened jew, physician Ilya Frank, who put his thoughts down in writing. '"The jewish popular teachers mingle 'mystic-talmudic' pseudo-exegesis of the Bible with the true spirit of the teachings … They expound strict laws with the goal of isolating the jews from other peoples and to instil a deep hatred against every other religion … Instead of cultivating a universal virtue, they contrive … an empty ceremony of honouring God … The moral character of the jews has changed in the last century to their disadvantage, and in consequence they have become pernicious subjects … In order to renew the jews morally and politically, they have to be brought to the point of returning to the original purity of their religion … The jewish reform in Russia must begin with the foundation of public schools, in which the Russian, German and jewish languages would be taught."'

[...]

'To Ilya Frank, Derzhavin once said, "since the providence of this tiny scattered people has preserved them until the present, we too must take care for their protection." And in his report he wrote with the uprightness of that time, "if the Most High Providence, to the end of some unknown purpose, leaves (on account of His purposes) this dangerous people to live on the earth, then governments under whose sceptre they have sought protection must bear it … They are thus obligated extend their protection to the jews, so that they may be useful both to themselves and to the society in which they dwell."'

[...]

'As a critical difficulty Derzhavin saw the instability and transientness of the jewish population, of which scarcely 1/6 was included in the census. "Without a special, extraordinary effort it is difficult to count them accurately, because, being in cities, shtetl, manor courts, villages, and taverns, they constantly move back and forth, they do not identify themselves as local residents, but as guests that are here from another district or colony." Moreover, "they all look alike and have the same name," and have no surname; and "not only that, all wear the same black garments: one cannot distinguish them and misidentifies them when they are registered or identified, especially in connection with judicial complaints and investigations." Therein the Kehilot [the kahals - PB] takes care not "to disclose the real number, in order not unduly to burden their wealthy with taxes for the number registered."'

[...]

'On the inner ordering of the jewish congregation: "in order to place the jews under the secular authorities just the same as everyone else, the Kehilot may not continue in any form."'

THE AFTERMATH OF DERZHAVIN'S MEMOIR

After the assassination of Paul I a committee was formed to examine Derzhavin's findings, resulting in 1804 at the first attempt at a comprehensive body of legislation designed to address the Jewish problem - a problem largely defined following Derzhavin's account. It repealed the double tax and opened all educational institutions to Jews. But it forbade them from keeping taverns or distilling alcohol or living in the Byelorussian villages. Following the usual pattern of legislative attempts to address the Jewish problem, though the 1804 laws proved to be quite inoperative. The Jews of the time were hugely resistant to any form of education other than the specifically Jewish Talmudic schools. The project of expelling Jews from the countryside was cancelled - or postponed - in 1806. The right to sell alcohol was restored in 1808. The right to distil in 1811. 

But very importantly the 1804 legislation also launched a project that was to become central to ideas about the 'Jewish problem' throughout the nineteenth century and indeed well into the twentieth century - the idea of the agricultural colony. Large subventions and an exemption from paying tax were offered to transfer to the 'virgin lands' of Novorussia, the area on the Sea of Azov above the Crimean peninsula, taken in the course of the eighteenth century from the Cossack hetmanate and from the Turks. This is the scene of the Russian/Ukrainian conflict at the present time. The establishment of Jewish colonies in Novorussia had also been one of Derzhavin's proposals but it may also have been a simple continuation of Catherine's policy of seeking colonists for Novorussia wherever they could be found. The Wikipedia account mentions 'Romanians, Bulgarians, Serbs, Greeks, Albanians. Germans, Poles, Italians, and others' - hence the famously cosmopolitan character of the port of Odessa.

Initially the transfer to Novorussia looked like a success, excessively so, since, according to Solzhenitsyn, the administrative arrangements set up to welcome them were overwhelmed and further emigration was stopped in 1810. This was probably due to the great poverty of many Jews. Solzhenitsyn portrays the experiment as a disaster, largely because of the difficulty of developing the necessary skills and habits in a single generation. He acknowledges that by the 1820s some of the Jewish colonists who had persevered were beginning to make a success of the venture.

In 1814, following the Congress of Vienna, the Duchy of Warsaw was incorporated into the Empire, bringing with it a further 400,000 Jews. The area had previously been taken in the partitions by Prussia but had then fallen successively to Napoleon and then to Alexander I. In 1814 it theoretically enjoyed a large degree of autonomy but increasingly came under Russian domination, prompting a Polish revolt in 1831, which I think goes unmentioned by Solzhenitsyn. And yet its defeat, and the campaign of 'russification' which followed must have had some importance. Insofar as Jewish interaction with the peasantry was an important part of the problem, the Jews in all their activities, including those concerned with the drink trade, were exercising prerogatives passed on to them by the landholding class. Was there a great difference between the Polish landholding class in the pale of Settlement and the Russian landholding class? Was the Russian landholding class using intermediaries who were less exploitative than those used by the Poles? Priests and monks are often mentioned as competitors with the Jews in this respect? Was their behaviour significantly different from that of the Jews? Was there a significant difference between the behaviour of Catholic priests and monks and that of Orthodox priests and monks? Was there a process by which Polish landholders, well-disposed to the Jews, were replaced by less well-disposed Russian ones? And were the Russians better disposed to their serfs and was there a distinction between Russian and Ukrainian or Byelorussian serfs? And how did the situation in Byelorussia and Ukraine compare with the situation in 'Congress Poland' where, presumably, a Catholic landholding class was faced with a Catholic peasantry?

Leaving all those questions, I think unaddressed by Solzhenitsyn, hanging in the air I will try in the next article to say something about the continuing Russian-Jewish tensions following the emancipation of the serfs in 1861.
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