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Solzhenitsyn started work on Two Centuries Together in 1990.
 His biographer, Ludmila Saraskina quotes his wife, Natalia Dmitrievna, saying it was 'a large, difficult, complex work, like the Gulag Archipelago in its construction. Impossible to say how long it would take, doubtless not less than two years, though it had already involved reading thousands of pages and a great deal of thought.'

A preface to the book by Solzhenitsyn is dated 1995 which suggests he might have thought it was finished then but in the event it was only published in 2001 (first volume) and 2002 (2nd volume). In an introduction dated 2000 he says: 'Let us not fool ourselves: these last few years the situation in Russia has evolved in a way so catastrophic that the problem here studied has faded into the background and doesn't have the urgency of the other problems Russia faces today.'
But we are still faced with the question: why did he think it was important in 1990, the moment when Gorbachev's attempt to save the Soviet system through liberal reform was beginning to fall apart, a period of huge opportunity and huge danger, the same year in which, having decided he could do nothing more with The Red Wheel, he wrote his own 'What is to be done?' - Rebuilding Russia. 

THE VEXING CASE OF IGOR SHAFAREVICH

We have already seen in previous articles the difficulties Solzhenitsyn had with what he called the 'third emigration', his contemporaries, often Jewish dissidents more concerned with the dangers of 'Russian chauvinism' than with Communism as such.

And we have seen how Solzhenitsyn's concerns in this respect overlap with those of his close friend and collaborator, the internationally famous mathematician, Igor Shafarevich. But Shafarevich, unlike Solzhenitsyn - or perhaps we should say more brutally than Solzhenitsyn - had declared that the problem of 'Russophobia' was a Jewish problem. The Jews (taken collectively) were a 'little community' who had set themselves the task of subverting the Russians as a 'large community.'

Shafarevich's biographer, Krista Berglund, tells us that his Russophobia was written between 1978 and 1982, going through many drafts.
 She quotes Shafarevich as saying 'It is necessary to say the truth, eventually say the fearfully silenced words. I could not have died in peace had I not attempted to do this.' It was launched into samizdat in 1982-3. But this was the period (Nov 1982 - Feb 1984) when Yuri Andropov was in power and there was a heavy crackdown on samizdat. It wasn't until 1987-8 that Russophobia began to attract attention. It was published in 1988 in the Munich based paper Veche, edited by Evgenii Vagin, who had been a member of VSKhSON (All-Russian Social-Christian Union for the Liberation of the People), described by Yanov
 as 'The only relatively large underground organisation in the post-Stalin period to set itself the task of armed overthrow of the existing state structure' (very relative. A footnote in Yanov's book says that in 1967, at the moment of its destruction by the KGB, it had twenty eight full members and thirty candidate members. Whatever else can be said about the KGB it was pretty effective in suppressing potentially dangerous oppositions).

According to Berglund, the article was given to Veche by the prominent 'village prose' writer, Valentin Rasputin. Shafarevich first knew of it when he was congratulated by Lev Gumilev, son of the poets Anna Akhmatova and Nikolai Gumilev and himself well known as a historical geographer arguing for 'Eurasia' - a Russia looking Eastward rather than Westward. The early chapters which only touch lightly on the Jewish theme were published in the mainstream journal Nash Sovremennik in June 1989 - the later chapters appeared in November. Grigori Pomeranz, whom we met in the last article in this series, complained that it had been circulated in large numbers in samizdat by the militant anti 'zio-masonic' movement Pamyat ('Memory'). It was published in a hostile context in Tel Avi and New York.

Although never to my knowledge translated into English, Russophobia was reviewed in 1990 in the London Review of Books, by John Klier, specialist in the history of Jews in Russia prior to the Revolution. Klier provides a useful summary of Shafarevich's main conclusion:

'He concedes that Jews played no role in Russian public life before the 1880s, isolated as they were in their closed religious communities. At the end of the century this communal structure began to disintegrate and Jews flooded into Russia’s economic, political and cultural life. In numbers quite unrelated to their percentage of the total population, they played a preponderant role in movements hostile to the existing order, as liberal critics of the autocracy, as Marxists, or as active exponents of revolutionary terrorism. This process accelerated after the Revolution, and Jews were closely involved in the destruction of Russia’s traditions: they commanded the firing-squad which executed the last tsar and his family; they dominated the Cheka as well as its successor the OGPU; they played a part in the destruction of the Russian peasantry; and they provided the leaders who established the Gulag system.

'While Russian revolutionaries carried a deep love of Russia in their hearts, the attitude of the Jewish revolutionary was best exemplified by the curse, ‘Rot, Damn you!’ This contrast between Russian and Jew was understandable, for it is a painful operation to separate a person from his roots, and few Russian revolutionaries could ever make a clean break. Jews, having no real ties to the Russian people, had no trouble making the break. What did they care if Old Russia was degraded and destroyed? Jews had never lost their feeling of superiority, their sense of being a chosen people, destined to dominate the rest of mankind. The Talmud and the religious traditions of Judaism inculcated in the Jewish mind the belief that gentiles were not even human. The Jews had developed a ‘saving hatred’ toward the outside world which preserved them as a people for two thousand years, and this made them a relentless and implacable enemy. It was precisely this spirit which the Jews brought into Russian life and which they continued to nurture. The Jewish ‘little nation’, Shafarevich demonstrates, is, after all, unique: it has existed for two millennia, surpassing in durability and malevolence all other variants of the ‘little nation’ phenomenon.'

In the Spring of 1990 a proposal to award Shafarevich an honorary degree in Cambridge University for his mathematical work was withdrawn after the Vice Chancellor had read about Russophobia in an article by the Zionist cold warrior, Walter Laqueur. In 1992, 430 distinguished mathematicians, mostly North American, published an open letter to Shafarevich condemning his views. Also in 1992, the National Academy of Sciences of the United States issued an unprecedented request that he resign from the membership they had given him in 1974. The request was approved by the American Physical Society, the Union of Councils for Soviet Jewry, the American Mathematical Society, the New York Academy of Sciences and the American Association for the Advancement of Science. The conditions of membership of the NAS prevented them from simply dismissing him, hence the request to resign voluntarily which of course he refused. There is some satisfaction in learning that in 2003 he did resign voluntarily - in protest against the US invasion of Iraq.

SOLZHENITSYN AND SHAFAREVICH

Solzhenitsyn never to my knowledge refers to Russophobia. Nonetheless I think this provides the context for his decision to write Two Centuries Together. Himself already accused, as we have seen, on relatively weak grounds, of anti-semitism, his closest associate had now blurted out a much more aggressive critique of the role of Jews in Russian and Soviet culture, a critique that covered much the same ground, aiming at the same targets, as his own criticisms of the third emigration. Berglund (p.358) quotes both Pomeranz and Andrei Sinyavsky as saying that Shafarevich was revealing Solzhenitsyn's true thought. The article by John Klier begins by saying 'Andrei Sinyavsky may dismiss his [Shafarevich's] ideas as ‘ridiculous’ and suggest that he has no significance except as a stalking-horse for the ideas of Solzhenitsyn'. 

I may not have said enough in earlier articles about Sinyavsky. He was arrested in 1965 together with Yuri Daniel accused of publishing 'anti-Soviet lampoons' abroad. The protest against their trials and conviction in 1966 is often seen as the beginning of the dissident movement. Sinyavsky was not himself Jewish but wrote under the Jewish pseudonym Abram Terz and in his period in the camps he was particularly struck by the intensity of anti-Jewish feeling among his Russian fellow prisoners. His essay 'The Literary process in Russia' published in the emigré journal Kontinent in 1974, included the words (talking about the third emigration): 'one day, Mother Russia, you bitch, you will have to answer for these children of yours, whom you brought up and then shamefully flung onto the rubbish heap.' Both Solzhenitsyn and Shafarevich saw him as an archetypal example of 'Russophobia'. Shafarevich, it might be noted, first appeared as a sympathiser with the dissident movement when he signed a collective letter in support of 'the four', imprisoned for supporting Sinyavsky and Daniel. The four included Alexander Ginzburg, who became the manager of Solzhenitsyn's 'Russian social fund' supporting political prisoners. Shafarevich was much more involved with the mainstream dissident and human rights movement in the Soviet Union than Solzhenitsyn, who tended to keep himself apart, concentrated as he was on his ambitious writing projects. 

Obviously Solzhenitsyn felt the nettle had to be grasped and that he was well placed to do it because of the wealth of material he had already assembled for The Red Wheel. But Berglund quotes Shafarevich saying Solzhenitsyn had written an essay on 'The Jews in the Soviet Union and the Future of Russia' while he was still in the Soviet Union. She says the manuscript was discovered and published against his wishes. An article on the internet, 'The anti-Semitism of Alexander Solzhenitsyn' by Cathy Young, includes the following:

'An even more devastating critique of Solzhenitsyn’s oeuvre appeared in the U.S.-based Russian Jewish weekly Vestnik. The author, émigré journalist Semyon Reznik, analyzes a curious work self-published in Moscow in 2000 by one Anatoly Sidorchenko, a collection that includes two essays by Sidorchenko himself and one attributed to Solzhenitsyn, 'Jews in the USSR and in the Future Russia.'

'In a June 2000 interview in Moscow News, Solzhenitsyn dismissed the publication as "a vile stunt by a mentally ill person." Yet he failed to explicitly disavow his authorship -- and a comparison between the essay (dated 1968) and Two Hundred Years Together reveals astonishing similarities, including entire paragraphs that are virtually identical.'

ATTITUDES TO ISRAEL

Berglund broadly agrees that Solzhenitsyn's views are very close to Shafarevich but there are, I think, two quite striking differences. Shafarevich is very hostile to Israel, seeing the israeli treatment of Palestinians as an example of a viciousness, a contempt for the non-Jew, that he regards as intrinsic to Jewish culture. The French edition of Russophobia includes a 'Letter of Marque against the calumniators of Russia', published in March 1990 and signed by seventy four writers including Rasputin, the editors of Molodaia Gvardia and Nash Sovremennik and Shafarevich, attacking in particular 'the joint efforts  of all the official press to characterise the 6th Plenum of the Union of Writers of the USSR as an "anti-semite sabbath"'. The letter complains against a 'straightforward idealisation of Zionist ideology':

'These days this idealisation concerns not only personalities of Jewish origin in the cultural and political circles of the USSR but also those at the centre of the aggressive, fascist-type state of Israel. This idealisation - purely racist as it is - regards with scorn the whole international community and the sober, well-thought-out judgements it can make. So in the Soviet press, the Zionists and their supporters are busy disguising the face of Zionism, whitewashing it; and already they affirm, in defiance of their own conscience, that Zionism has been "calumniated by the UN" which, ever since 1948, has  condemned through many resolutions, Zionist aggression in the Middle East and given a definition of Zionism which likens it to a form of racial discrimination. These pharisees of the "democratisation'" of our national politics sometimes aim to characterise Zionism with the status of a '"spiritual" or "religious" movement. and sometimes they give it the heroic character of a movement of "national liberation" (for whom? the Arabs in Palestine, or the Russians in Russia?) ...

'Under these conditions, even the many honest, straightforward Soviet Jews are not at all sure of being able to escape accusations of "antisemitism" nor the sometimes painful consequences of such accusations. Under these conditions, for all practical purposes, even sympathy for the Arab Palestinian people fighting to defend their legitimate right is interpreted  as a "provocation to national discord among the peoples of the Union."'

The comment on the 'Soviet press' is interesting given that only five or six years earlier the Soviet press would have been unanimously anti-Zionist, supporting the Palestinians as a national liberation movement. And it is perhaps Solzhenitsyn's instinct to regard anything said in the Soviet press as necessarily a lie that led him to become a strong supporter of Israel. Solzhenitsyn evokes this period in Two Centuries Together:

In the 1960s 'it was necessary to launch a campaign against Israel. The convenient, ambiguous and vague term "anti-Zionism" was invented and this took the form of "a sword of Damocles hanging over all the Soviet Jews." A savage press campaign against "Zionism" was launched. How could it be established that this wasn't quite simply a matter of antisemitism? But the danger was real: "Zionism is the weapon of American imperialism." The Jews were forced "to furnish, directly or indirectly, proof of their loyalty, to persuade, one way or another, those about them that they maintained no relationship with their own Jewish identity nor, certainly, with Zionism" ...' (p.462) 

'But with the "thaw" of the Khrushchev years, then without him during the sixties, Soviet Jews began to raise their heads again and to assume their identity.

'In the late fifties "the growing sense of bitterness which had  been felt by many layers of the Soviet Jewish population" had the effect of "reinforcing the feeling of national solidarity" 

'But "it was only in the late sixties that a small group of Russian intellectuals, mostly scientists ... undertook to restore a national Jewish consciousness in Russia."

'And it was at that moment that the Six Day War - sudden, rapid, victorious, a true miracle! - broke out. The prestige of Israel reached its highest point in the eyes of Soviet Jews who felt drawn to it by the heart and by the blood.

'But the Soviet power, exasperated by Nasser's shameful defeat, immediately launched a devastating campaign against "Judaism-Zionism-Fascism". From now on, it was almost as if all Jews were "Zionists"; the Zionist "world conspiracy" was considered to be "the necessary and inevitable culmination of the whole of Jewish history, of Jewish religion, marked by its national character"; "Judaism is a religion that suits very well those who aspire to a universal domination because it has elaborated systematically an ideology of racial superiority and apartheid."

'To the press campaign was added the dramatic break in diplomatic relations with Israel. Soviet Jews had good reason to be afraid: "We had the impression we were on the verge of a call to a pogrom."

'But this fear was only superficial and what was in fact produced was a new, irresistible affirmation by the Jews of their national identity ... 

'The process of national renaissance got under way ...'  (pp.468-9. Sources are given for all the passages in quotation marks but it would be too cumbersome to repeat them here).

Michael Scammell, quoting a press conference Solzhenitsyn gave in Paris in 1975, says 'He also expressed his admiration for Israel as a state with a guiding idea - "It is the only religious state in the West (! - PB), a model that is difficult to attain for Western countries" and he praised the Israelis for "their courage and firmness in the face of the dangers that surround them."' 
. At the conclusion of a rambling article on 'The Terrible Question of Alexander Solzhenitsyn', the father of US Neo-Conservatism, Norman Podgoretz, says 'In my opinion, Solzhenitsyn's bitterness at seeing the role so many Jews played in the introduction of Communism in Russia is less important  than his constant, ardent support for Israel.' 
.

According to Saraskina it was through Shimon Peres, who met Solzhenitsyn during a visit to the USSR in 2001, that the world learned of the existence of Two Centuries Together. She quotes him saying 'I was agreeably surprised to learn that he was writing a book on relations between Russians and Jews.'

AND TO THE 'METAPHYSICS' OF JUDAISM

The other substantial difference from Shafarevich is that Solzhenitsyn deliberately avoids discussing religious doctrine. Despite the importance he attaches to his own religious faith a reticence on the subject of religion is typical of his work as a whole. He has surprisingly little to say about the fate of priests in The Gulag Archipelago or, in The Red Wheel, on the trauma undergone by the Church in the February Revolution.

He says in an introductory comment inTwo Centuries Together (vol 1, p.11):

'What should be the limitations of a book like this?

'I'm quite aware of the complexity and enormity of the subject. I understand that there is also a metaphysical side to it. It is even said that the Jewish problem can only be understood from a mystical and religious viewpoint. I certainly acknowledge the reality of this point of view, but although it has already been discussed in many books, I think it remains inaccessible to men, that by its very nature it is outside the reach even of experts.

'Even though all the important finalities of human history involve interventions and influences of a mystical nature, that does not prevent us from considering them on a concrete historical basis. I doubt if we have to appeal to these higher considerations to analyse phenomena that are immediately within our grasp. In the limits of our earthly existence we can assess Russians and Jews alike on the basis of earthly criteria. The heavenly ones, let us leave them to God.

'I only wish to deal with this problem in the categories of history, politics, daily life and almost exclusively in the limits of the two centuries in which Russians and Jews have been living in a single state. Never would I have dared to touch on the depths of Jewish history, covering three or four millennia and sufficiently represented in numerous works and meticulously assembled encyclopaedias ...' 

It seems to me that in writing this Solzhenitsyn is confusing two different problems - the problem of understanding the Jewish-Russian or Jewish-Christian confrontation theologically; and the problem of understanding how theological ideas (what Christians thought about Jews; what Jews thought about Christians) affected the course of events. The former may well not be within the grasp of the historian, the latter has an obvious historical importance, but Solzhenitsyn still tends to avoid it. 

Shafarevich on the other hand seems to have no such inhibitions. In 2002 (the year the second volume of Two Centuries Together was published) he published a book called The Three Thousand Year Old Enigma: History of the Jews from the perspective of contemporary Russia, making use, so Berglund tells us, of Israel Shahak's book, Jewish History, Jewish Religion. The weight of three thousand years. Shafarevich's book has not to my knowledge been translated into English or French but it is clear from the title that, like Shahak's book, which is easily available, published by Pluto Press, he is trying to go into the substance of the Jewish religious tradition, with a view to explaining what he sees as a wickedness intrinsic to the Jews. This is very much not Solzhenitsyn's approach.

REVISITING RICHARD PIPES

Solzhenitsyn's support for Israel and his refusal to go into any detailed examination of Jewish (or Christian) religious thinking may explain something that otherwise appears a little puzzling - the fact that Richard Pipes, who had done so much to foster the notion of Solzhenitsyn's anti-semitism, declares, in a review of Two Centuries Together, that 'Solzhenitsyn's book is a notable achievement in its attempt to place the "problem" of Russian jewry in political and social perspective, and one that does credit to its author's reputation. If Solzhenitsyn does not quite succeed in exonerating pre-revolutionary Russia of responsibility for subjecting its Jewish citizens to uncivilised discrimination - after all it was the only Christian country that in the nineteenth century still subjected its Jewish citizens to medieval disabilities - and even if he does not fully understand the latter's predicament, at least he absolves himself of the taint of anti-Semitism.'

His praise is highly qualified: 'One cannot but marvel at the intellectual energy of a novelist  who in his seventies undertakes research on a vast and tangled theme with which he has only the most superficial familiarity' and he repeats his own earlier criticisms of what he regards as the anti-semitic caricatures of the the revolutionaries Alexander Parvus-Helphand (in November 1916) and Dmitri Bogrov, the assassin of Stolypin (in August 1914). Nonetheless it seems to me that anyone wanting to make a case for Solzhenitsyn's anti-semitism would find much more material in Two Centuries Together than in The Red Wheel.

But alas once again I find I'm not in a position to launch into a consideration of the actual detail of Two Centuries Together. It is, to say the least, a large undertaking. I would like to finish here by indicating two important events that have occurred in relation to Solzhenitsyn at the end of 2017. First, the final instalment of The Red Wheel - April 1917 part two - has at last been published in the French translation, nine years after part one. At last a non-Russian reader who reads French (me, for example) can get an overview of the whole undertaking and see if it really does have a beginning, a middle and an end (in that order) and if it really does make sense of the eventual seizure of power by the Bolsheviks (although it doesn't reach October/November, except in summary form, Solzhenitsyn claims that by May 1917 no other outcome was possible and that he therefore felt free to finish his account at that point). A brief look at Amazon.de suggests that even less (indeed far less) has been done for Solzhenitsyn in German than in English. That could easily be a product of the fatal charge of anti-semitism.

The second important event is that the first volume of March 1917 (the first of four) is now available in English, over thirty years after it first appeared in Russian, in Paris, in 1986. Once again Pipes surprises us. On the Amazon entry for March 1917 we read this review:

'"In his ambitious multivolume work The Red Wheel (Krasnoe Koleso), Solzhenitsyn strove to give a partly historical and partly literary picture of the revolutionary year 1917. Several of these volumes have been translated into English, but the present volume appears in English for the first time. The translation is very well done and ought to give the reader a better understanding of the highly complex events that shook Russia exactly a century ago." --Richard Pipes, emeritus, Harvard University.
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